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Al-ShafiTs argument is that the Prophet in one of his
sayings likened the claim of God to the claim of a fellow-
man; and since the latter may be collected from the estate
of a deceased person, the zakat debt may also be col-
lected. Moreover, after one's death his personal obligations
devolve upon his property and they must be discharged
by the heirs from the estate. Al-Sarakhsi, on the other
hand, argues that there is a hadlth to the effect that a per-
son's property, outside of such part of it as has been con-
sumed or disposed of by will by the deceased in a charitable
way, becomes the property of his heirs; that in a case of
conflict between a claim of God and a claim of a fellow-man,
the latter is given precedence; furthermore, that the wajib
consists in the act of giving, not in the thing given, and
therefore cannot be discharged by the heirs; moreover, that
the giving of zakat is an act of worship and as such must
be accompanied by the intention of the worshiper, which
in this case is impossible, since the intention of the heirs
cannot replace that of the deceased, unless the deceased
willed to that effect; for the heirship of the heir is not based
on his consent but is enforced on him by the law.

If the death occurred during the year, the year is dis-
solved, and a new year must elapse before a zakat is due on
the property inherited. According to al-Shafi'i, the year is
not dissolved, and, therefore, the time passed before the
death is taken into account by the heirs in determining the
completion of the year in the discharge of the zakat dues of
the inherited property.

According to al-Kasani,1 a third cause for the lapse of
the zakat debt, after it becomes due, is apostasy (riddah).
This is the Hanifite and Malikite 2 view. Al-Shafi'i holds
that apostasy is not a cause of lapse. In other words, if

1 Kasam, p. 53.                                          * Wajlz, p. 87.